



















her	 voice	 against	 white	 patriarchal	 suppression,	 it	 was	 only	 after	 the	 appropriation	
through	white	actresses	 like	Alyssa	Milano,	 Scarlett	 Johansson	and	others	 that	 the	de-
mands	of	black	activist	Tarana	Burke	gained	broader	mainstream	attention.	The	emanci-
	






driven	 out	 by	 the	 father	 came	 together	 and	 slew	 and	 devoured	 the	 father	 (cf.	 Freud	 1991:	 196).	 By	
consuming	him	now,	they	identify	with	him	as	an	envied	and	feared	role	model	(cf.	Freud	1991:	196).	They	








themselves	 now	 (cf.	 Freud	 1991:	 197-198).	 The	 reason	 why	 the	 parricide	 was	 committed,	 namely	 to	
eliminate	 the	 father	as	a	prohibitive	authority	and	 to	 take	his	place,	 is	declared	null	and	void	by	a	self-
imposed	prohibition	of	 incest.	Because	in	a	different	way	this	fatherly	prohibition	is	now	brought	about	
again	by	the	fraternity	itself,	in	that	the	figure	of	the	father	–	as	the	“father’s	surrogate”	(Freud	1991:	199)	
of	 the	 totem	 -	 is	 shifted	 into	 something	 that	 no	 longer	necessarily	 has	 a	material	 existence.	 Freud	 also	




















































































































between	 corpus	 mysticum	 and	 corpus	 naturale.	 Rather,	 any	 hegemonic	 suture	 is	 con-






























	 Interestingly,	 the	hashtag	#MeToo	was	articulated	 firstly	by	activist	Tarana	Burke	
twelve	years	ago	in	a	slightly	different	context:	In	2006,	she	launched	that	hashtag	(back	
then	still)	on	Myspace	to	help	girls	of	color	who	had	experienced	sexual	violence	by	con-

































































































ing	 how	Milano	 and	 Burke’s	 #MeToo	 hashtags	 were	 used	 differently	 by	 the	 #MeToo	
movement,	it	can	reasonably	be	assumed	that	(also)	in	this	movement	–	in	the	struggle	







































































for	 still	 supporting	 the	 label,	 although	she	was	vital	 in	kicking	off	 the	#MeToo	debate.	




































































#MeToo)	 marginalizes	 specific	 particular	 engagements	 like	 Burke’s	 #MeToo.	 This	 at-



































































representation	 is	 proposed	 as	 a	 counter-strategy	 it	 leads	 implicitly	 to	new	exclusions,	
which	are	–	according	to	Martínez	Mateo	–	inevitable,	if	an	articulated	“collective	identity	





























































This	 can	 be	 said	 against	 the	 background	 that	 primarily	 the	 particular	 experiences	 of	
whites	are	universalized	and	thus	the	“empty	signifier”	femininity	is	filled.	(Phipps	2019a:	
8).	So	Phipps	concludes	this	argument:	“in	public	feminisms	around	sexual	violence,	gen-


































movement	 #MeToo	 by	 actively	 ignoring	 particular	 positions;	 these	 positions	 are	
“drowned	out”	by	the	white	speaks-women	claiming	to	be	able	to	speak	for	everyone	and	









































of	 something	 to	 be	 represented	 inevitably	 erases	 parts	 of	 its	 heterogeneity	 (Milano’s	
tweet	 #MeToo	 drowns	 out	 Burke’s	 tweet	 through	 the	 implied	 claim	 to	 speak	 for	 all	
women).	But	this	representation	needs	a	“Übersetzungs-	und	‘Filterungsleistung’,	die	eine	











































long	 together	 (e.g.	 proletarians	write	poems),	 by	making	 subjects	 speak,	 to	whom	 the	
meaningful	 language	has	been	denied	(e.g.	Olympe	de	Gouge	speaks	at	 the	French	Na-

















































bility	 regarding	 their	 cultural	 group”	 (Gómez	 and	 Gobin	 2020:	 3).	 Both	 ‘black’	 and	
‘women’	appear	as	problematic	 (because	overdetermined)	 terms.	How	one	behaves	 in	







'black	 lives	matter'	movement	 (cf.	Greene	 et.	 al.	 2019)	 –	 one	 thing	 is	 nevertheless	 ex-
cluded:	Only	the	fate	of	boys	and	men	is	discussed,	but	not	that	of	girls	and	women	of	
color.	 The	 term	 ‘black	 women’	 opens	 up	 a	 game	 between	 the	 two	 terms	 ‘black’	 and	











tion	of	 the	sensible	 into	question.	For	Hartman,	the	term	‘black	women’	 is	an	object	of	
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